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Serf-luminosity of cognition means that a piece of
cognition is cognised by itself. It does not require any
other knowledge for its own illumination.1 It illumines it-
self and its objects simultaneously. When a man has know-
ledge of something blue (nila), this awareness is caused by
knowledge itself. But the term non-self luminosity (para-
prakasatva) means that a piece of cognition is cognised by
some other means of cognition i.e. by perception or by
inference.

The self-luminosity of knowledge is accepted by the
Buddhists, the Prabhakara Mimamsakas, the Advaita-
Vedantins and the Jamas.2 Knowledge (buddhi or mahat)
being unconscious, is realized by Purusa, according to the
Samkhyas. It is perceptible through anuvyavasaya (apper-
ception) being unconscious is realized by Purusa, according
to the Samkhyas. St is perceptible through anuvyavasaya
as held by the Nyaya-Vaisesikas. But it is merely inferrable
through jnatata (cognisedness) as accepted by Kumarila. It
is to be noted in this connection that each school of Indian
Philosophy has recognised the ideas regarding nature of
knowledge in accordance with its views on either realism
or idealism.

The Samkhyas maintain that the cognition, being
evolved from prakrtf, is of material nature. As such cogni-
tion is unconscious by itself3 and is illumined by Purusa,
which alone is self-conscious/

The Nyaya-VaisesIkas put forward the theory of anu-
vyavasaya when external sense-organs come into contact
with an object/ This appreception (vyavasaya) of the object.
This apperception is not self-luminous. Its awareness arises
by the apperception (anuvyavasaya) through the medium of
internal sense organ or the mind (manas) which takes the
first apprehension as its object.6 Thus, according to the
Nyaya-Vaisesika knowledge is not self-luminous, but is
apprehensible only through another piece of cognition,
which is called anuvyavasaya.